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p. 789：195 注；pp. 781788：195「人肉の抵当｣)。
9) ウィリアム・シェイクスピア著，中野好夫訳 『ヴェニスの商人』，東京，
1973，pp. 7176．
Geoffrey Bullough, Narrative and Dramatic Sources of Shakespeare, Vol. 1,


















































18) 『大智度論』，p. 88：時世無佛 釋提桓因命盡欲堕 自念言 何處有佛一切智
人 處處問難不能斷疑 知盡非佛 還天上愁憂而座




20) loc. cit.：釋提桓因語毘首羯磨 當往試之知有菩薩相不
21) 『六度集經』，p. 1： 帝命邊王曰 今彼人王慈潤霈徳巍巍 恐于志求奪吾
帝位
22) loc. cit.：人王曰 吾不志天帝釋及飛行皇帝之位 吾覩衆生没于盲冥 不覩三
尊不聞佛教 恣心于凶禍之行 投身于無撰之獄 覩斯愚惑 爲之惻愴 誓願求佛
抜濟衆生之困厄令得泥
23) 『大智度論』，p. 88：毘首羯磨自變身作一赤眼赤足鴿 釋提桓因自變身作
一鷹 急飛逐鴿
24) loc. cit.：鴿直來入王腋底 擧身戰怖動眼促聲
25) loc. cit.：是時鷹在近樹上 語尸毘王 還與我鳩此我所受
26) loc. cit.：王時語鷹 我前受此非是汝受
27) loc. cit.：我初發意時 受此一切衆生皆欲度之
28) loc. cit.：鷹言 王欲度一切衆生 我非一切耶 何以獨不見愍 而奪我今日食
29) loc. cit.：[王言〕汝須何食亦當相給
30) loc. cit.：鷹言 我須新殺熱肉
31) loc. cit.：[王]呼人持刀自割股肉與鷹
32) loc. cit.：鷹語王言 王雖以熱肉與我 當用道理令肉輕重得與鴿等 勿見欺也
33) loc. cit.：王言 持稱來
34) loc. cit.：是時菩薩 以血塗手攀稱欲上 定心以身盡以對鴿
35) 『大莊嚴論經』，p. 322：爾時大王不惜身命登秤上 時諸大地六種振動 猶
如草葉隨波震蕩 諸天空中歎未曾有 唱言 善哉善哉 眞名精進志心堅固
36) 『六度集經』，p. 1：帝釋邊王稽首于地曰 大王欲何志尚惱苦若茲
37) 『大莊嚴論經』，p. 333：爾時化鷹歎未曾有 彼心堅實不久成佛
38) loc. cit.：爾時帝釋問彼王言 爲於一鴿能捨是身不憂惱耶




41) 『六度集經』，loc. cit.：王曰 使吾身瘡愈復如舊 令吾志尚布施濟衆行高踰今
42) loc. cit.：天帝使天醫神藥傳身 瘡愈色力踰前 身瘡斯須豁然都愈
シビ王の物語に登場するインドラ
― ―19
43) loc. cit.：天帝驚曰 愚謂大王欲奪吾位 故相擾耳
44) 慧覺（譯)，『賢愚經』，『大正新脩大藏經』4，pp. 351352．
45) 紹徳（譯)，『菩薩本生鬘經』，『大正新脩大藏經』3，pp. 333334．
46) 『大智度論』，p. 88：毘首羯磨天語釋提桓因言 天主汝有神力 可令此王身得
平復 釋提桓因言 不須我也 此王自作誓願大心歡喜 不惜身命感發一切令求佛

























King 		is crazy about ‘giving things to others’ (布施), and Indra, the
emperor of gods in Heaven, wants to know his intention. So he takes the
shape of a hawk and his vassal takes the shape of a dove. Pursued by the
hawk, the dove flies into the armpit of King 		to seek his protection. The
hawk demands return of his prey, but King 		refuses, saying that it is his
duty to protect all living beings. The hawk retorts that he is also a living being
and needs flesh to live.
Thereupon King		proposes to offer his own flesh. The hawk accepts the
proposal on condition that the flesh which he gets from King 		should be
equal in weight to that of the dove. A scale is brought in and the dove is put
on one side of it. King		takes a portion of flesh from his own thigh and puts
it on the other side of the scale. But the scale does not balance. Although he
repeatedly adds his flesh, the scale is always inclined towards the side of the
dove. Finally King		puts his whole bloodstained body on the scale. Seeing
that his ‘act of giving’ has reached the ultimate level, the hawk is at last
convinced that King		earnestly wishes to become a buddha. The hawk and
the dove resume their proper forms and return to Heaven. This is the story





In China this story has been handed down in many variants, among which
one is worthy of special attention. It is the story as told in the %&'(')*+
(六度集經). Indra who appears there is very unique in his motive for testing
a king called “Sarvadatta.” This Indra is anxious about his own future and
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apprehensive that the king may aim at becoming Indra. If the king becomes
another Indra, the present one has to lose his position. As the king has fortu-
nately proved his wish to become a buddha, Indra feels relieved and returns to
Heaven together with his vassal.
